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xv. Analysing the role of the agents of iniquity 

The reading of the scroll of the Law by the high priest at the end of the annual rite of expiation, coincided with the burning of the carcasses of the two sin offerings outside the city. At the same time, the live sin offering was being led away across the desert to Azazel (see I. 6, f & g).

It is not a coincidence that, in the Apocalypse, at the same time that scrolls are being opened for the Judgement (Ap 20,11–12), the beast, the false prophet68 and Satan are burning in the lake of fire (Ap 20,10), which is also ‘outside the city’ (Ap 22,14– 15; cf. 21,8). It is understood, then, that there is some kind of correspondence between the beast, the false prophet and Satan on one hand, and the three animals that were offered in the annual rite of expiation on the other. 

From this observation two different interpretations arise, which convey opposing attitudes towards the sacrifice of the Lamb. It has already been stressed69 that after this sacrifice no other atoning sacrifice for souls is either necessary or valid. 

In the first interpretation a clear rejection of the atoning sacrifice of the Lamb is implied. At the end of the specific rite of expiation on the Day of Atonement, the carcasses of the two sin offerings sacrificed to the Lord were burning outside the city, at the same time as the high priest was reading from the scroll of the Law (see I. 6, g). 

Arising from this observation, there seems to be an analogy between the beast and false prophet on one hand and the two sin offerings to the Lord on the other (a bullock and a goat), leaving Satan to be identified with the scapegoat—the live sin offering to Azazel. 

The second interpretation explains the true relation between the beast, false prophet, and Satan on one hand and the three animal sin offerings on the other, and so reflects the Christian position. 

Since atonement is completely and perfectly realized through the sacrifice of the Lamb, the true role of the beast and the false prophet in the history of salvation is totally detached from the process of making atonement for mankind; the beasts do not by any means participate in the reconciliation of men with God. 

The true role of the beast and the false prophet in the heavenly liturgy is indicated by the fact that they are thrown alive into the lake of fire (Ap 19,20). This confirms the absence of any profound relation with the two sin offerings to the Lord, because these had to be killed and their corpses burnt outside the city (Lev 16,27). Furthermore, the fact that the beast and false prophet come to be thrown alive into the lake of fire suggests a genuine correspondence with the live offering to Azazel, the scapegoat that was thrown alive from the top of a cliff (see I. 6, e).

 73 prevailing disorders: e.g., aquired and inherited diseases, congenital abnormalities, mental disorders, psycho-social problems, discrimination, crime, anti-social behaviour, overpopulation, accidents, famine, ecological disturbances, environmental pollution, civil and national warfare, and terrorism. 74 the apparent ‘freedom’ of conscience and action: is the problem considered in depth and summarized in section 32 of the encyclical letter The Splendour of Truth by Pope John Paul II. 

Before studying this correspondence more closely, it is necessary to make a detailed examination of the function of the scapegoat in the annual rite of expiation. 

After the sacrifice of the two sin offerings to the Lord, the goat destined for Azazel was brought before the Lord. The high priest placed his hands on the head of the goat and, in front of the assembly, pronounced a confession for all the sins of the House of Israel, intentional and non-intentional, thus transferring them on to the goat. 

Then a priest or a Levite led the goat into the desert, loaded with all the sins of Israel. He took it to the top of a cliff several miles out of Jerusalem and there he pushed it alive and backwards into the ravine below. The one who had accompanied the goat returned impure and had to wash himself before he was able to re-enter the city. 

The point where the scapegoat was thrown over the cliff corresponds to the place where, according to the account in the first Book of Enoch, Azazel had been bound and thrown as a punishment for his crimes. 

It is related that Azazel was one of the leaders of angels who seduced the daughters of men (cf. Gen 6,1–4) and taught men how to make weapons and ornaments (1Enoch 8:1–2). It is written that the archangel Raphael was commanded to: “Bind Azazel hand and foot, and cast him into the darkness: and make an opening in the desert, which is in Dudael, and cast him therein. And place upon him rough and jagged rocks, and cover him with darkness, and let him abide there for ever, and cover his face that he may not see light. And on the day of the great judgement he shall be cast into the fire.…And the whole earth has been corrupted through the works that were taught by Azazel: to him ascribe all sin” (1Enoch 10:4– 6,8). Quoted from Charles, Apocrypha and Pseudepigrapha of the Old Testament in English, 2:193–94. 

In the above context, the purpose of throwing the live sin offering off the cliff, at this place, was to return the sins that it was carrying to their origin, Azazel, who was confined to the invisible region below (Lev 16,10.22). 

In summary, the live sin offering was a means whereby the unexpiated sin of the community could be gathered up and returned to its source, Azazel, to await the final Judgement and eternal destruction. 

Returning to the Apocalypse, there is a striking resemblance between Azazel and Satan: Satan76 deceives the whole world (Ap 12,9); was thrown out of heaven by the archangel Michael and his angels (Ap 12,7.9); was bound and imprisoned by an angel in the Abyss (Ap 20,1–3), and will remain there until being released for a short time, just before the final Judgement (Ap 20,7–9). He will then be thrown into the lake of fire (Ap 20,10). 

Furthermore, the description of the false prophet seems to allude to the scapegoat that was sent to Azazel: he is described as a beast of the earth, which has two horns like a lamb and speaks like a dragon (Ap 13,11). Since lambs do not have horns, the two horns could be those of a goat77 that resembles a lamb, because like a lamb it represents a kind of sin offering. He speaks like a dragon because he received his authority from the beast (Ap 13,12), who in turn had received it from the dragon (Ap 13,2), namely Satan (Ap 12,9). In fact the description of the false prophet as a live animal with two horns, which has a function analogous to that of a sin offering, is somewhat reminiscent of the scapegoat sent to Azazel, in the ancient rite of expiation. The difference, however, is in the fact that the false prophet receives authority from the beast to serve Satan, and not God.

 76 Satan: in the Apocalypse, this evil spirit is also called the devil, the dragon, the ancient serpent and the one deceiving the whole world (Ap 12,9). In this part of the study, the spirit behind these names is referred to as ‘Satan’. 77 the two horns could be those of a goat: the text at this point leaves the impression that the author does not wish to be too specific in describing this beast as a goat, even though it may be true. It is probable he wished this figure to have a double significance, both as the scapegoat and as Behemoth, the legendary monster who is often represented as an ox in the ancient Jewish tradition (see n. 84). 

In summary, perhaps the most memorable event in the annual rite of expiation in the former Temple—the scapegoat or live offering to Azazel—is represented in the Apocalypse by the figure of the false prophet.

However, this final part of the liturgy is clearly detached from the expiation, or atonement, achieved through the sacrifice of the Lamb. 

Coercing men to identify themselves with the beast, who is none other than the incarnation of Satan, the false prophet really does cause the removal of unexpiated sin, not like Christ the Lamb, through the reconciliation of the sinner with God, but instead through the tragic and eternal condemnation of the impenitent sinner (Ap 14,9–11; cf. 2Thess 2,11–12). 

This role not only reveals an affinity with the function of the sin offering to Azazel, but also leads to a clarification of the relationship between the beast and Satan, as described in the Apocalypse. 

Church Fathers: Origen “Contra Celsus, Book VI”
Chapter 43

Mark now, …  in the writings of Moses, which are much older not merely than Heraclitus and Pherecydes, but even than Homer, mention is made of this wicked one, and of his having fallen from heaven. For the serpent— from whom the Ophioneus spoken of by Pherecydes is derived— having become the cause of man's expulsion from the divine Paradise, obscurely shadows forth something similar, having deceived the woman by a promise of divinity and of greater blessings; and her example is said to have been followed also by the man. And, further, who else could the destroying angel mentioned in the Exodus of Moses be, than he who was the author of destruction to them that obeyed him, and did not withstand his wicked deeds, nor struggle against them? Moreover (the goat), which in the book of Leviticus is sent away (into the wilderness), and which in the Hebrew language is named Azazel, was none other than this; and it was necessary to send it away into the desert, and to treat it as an expiatory sacrifice, because on it the lot fell.
The Jewish Encyclopaedia comments:

“Azazel is represented in the Book of Enoch as the leader of the rebellious giants in the time preceding the flood; he taught men the art of warfare, of making swords, knives, shields, and coats of mail, and women the art of deception by ornamenting the body, dyeing the hair, and painting the face and the eyebrows, and also revealed to the people the secrets of witchcraft and corrupted their manners, leading them into wickedness and impurity; until at last he was, at the Lord's command, bound hand and foot by the archangel Raphael and chained to the rough and jagged rocks of [Ha] Duduael (= Beth Ḥadudo), where he is to abide in utter darkness until the great Day of Judgment, when he will be cast into the fire to be consumed forever (Enoch viii. 1, ix. 6, x. 4-6, liv. 5, lxxxviii. 1; see Geiger, "Jüd. Zeit." 1864, pp. 196-204). The story of Azazel as the seducer of men and women was familiar also to the rabbis, as may be learned from Tanna d. b. R. Yishma'el: "The Azazel goat was to atone for the wicked deeds of 'Uzza and 'Azzael, the leaders of the rebellious hosts in the time of Enoch" (Yoma 67b); and still better from Midrash Abkir, end, Yalḳ., Gen. 44, where Azazel is represented as the seducer of women, teaching them the art of beautifying the body by dye and paint (compare "Chronicles of Jerahmeel," trans. by Gaster, xxv. 13). (Jewish Encyclopedia)
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EXTRACT – THE AZAZEL GOAT

The Sacrifice of the Goat. The second "sin offering" consisted of a male goat, chosen by lot from two identical specimen. The High Priest was to "kill the goat of the sin offering which is for the people, and bring its blood within the veil, and do with its blood as he did with the blood of the bull, sprinkling it upon the mercy seat and before the mercy seat" (Lev 16:15).

"It is curious," notes Leon Morris, "that there is no mention either of laying on of hands or confession of sins over the goat for sin-offering." 26 The reason may be that "the Lord’s goat did not serve as a transfer victim to bring sin into the sanctuary, but as a cleansing agent to remove sins from the sanctuary."27 The latter function does not exclude the possibility that the Lord’s goat sacrificed on the Day of Atonement, served also to atone for sins repented on that day. This is supported by the fact that there is no mention of the laying on of hands on the sin offerings of the feasts (Num 28-29). Apparently there was no laying on of hands on the general sacrifices offered at the annual feasts because such sacrifices were meant to be for all Israelites. Especially those Israelites who could not bring their personal sacrifices to the sanctuary, could appropriate to themselves the sacrifices offered at the annual feasts.

While the sacrifice of the Lord’s goat served to remove from the sanctuary the sins accumulated during the year, there is no reason to doubt that the people were forgiven and cleansed also of those sins repented on that day. This is implied by the offering of regular and additional sacrifices on the Day of Atonement and also by the command that all, including the stranger, were to "afflict" themselves on the Day of Atonement (Lev 16:29). There would have been no point to expect all to humble themselves and repent on the Day of Atonement, if no forgiveness was granted on that day.

The purpose of the sacrifice and blood ritual of the Lord’s goat is explicitly stated in Leviticus 16:16: "Thus he shall make Atonement for the holy place, because of the uncleannesses of the people of Israel, and because of their transgressions, all their sins." The blood ritual performed within the Most Holy, the Holy Place (Lev 16:17) and on the altar in the court (Lev 16:18-19; Ex 30:10), had the purpose of cleansing the uncleanness of the people of Israel by removing their sins away from the sanctuary in a complete and permanent way. This does not mean that the blood ritual was inherently efficacious and removed all sin like magic (ex opere operato). Its efficacy depended upon the penitent attitude of the people, as indicated by the fact that those who refused to "afflict" themselves were "cut off" (Lev 23:29).

The purification rites which cleansed the sanctuary complex and resulted in a cleansed people (Lev 16:30, 33) symbolically vindicated God who is His mercy had assumed accountability for the sins of His penitent people." In a real sense," rightly notes Alberto Treiyer, "the sacrifice of the Lord’s goat on the Day of Atonement was in favor of the sanctuary and was an act of vindication for it. In this manner the Day of Atonement was an affirmation of innocence so far as the sanctuary itself was concerned, because the sanctuary was in reality a representation of the throne and government of god. The One who took on the responsibility of all the sins that were deposited therein by sacrifice was the God who lived in it, and now He was being vindicated."28 
The Scapegoat Rite. The third distinct rite of the Day of Atonement was the ceremony involving the second goat, called "Azazel" (Lev 16:8-10) and generally referred to as "the scapegoat." "Aaron shall lay both of his hands upon the head of the live goat, and confess over him all the iniquities of the people of Israel, and all their transgressions, all their sins; and he shall put them upon the head of the goat, and send him away into the wilderness by the hand of a man who is in readiness. The goat shall bear all their iniquities upon him to a solitary land; and he shall let the goat go in the wilderness" (Lev 16:21-22). 
This ceremony of the live goat took place after the Atonement had been made for the sanctuary on behalf of the people through the sacrifice of the bull and the Lord’s goat. In contrast to the rites pertaining to the latters, the scapegoat was not sacrificed and its blood was not shed. There was no blood ritual to make Atonement for the sanctuary or for the people.

It is explicitly stated that the goat for Azazel "shall be presented alive before the Lord to make Atonement over it" (Lev 16:10). The last part of the verse needs some clarification, since no ritual Atonement was executed on or through the scapegoat. The expression "to make Atonement over it," may be taken to mean, as suggested by B. A. Levine, "to perform rites of expiation besides it,"29 or in its proximity. The phrase may reflect the fact that "the scapegoat was merely stationed near the altar while the priest took some of the sacrificial blood [of the other goat] for use in the expiatory rites."30

The timing of the rite of the scapegoat is significant, since it followed immediately the cleansing of the sanctuary with the blood of the Lord’s goat (Lev 16:9). The rite consisted of laying hands upon the head of the goat, confessing over him the sins of the people, and sending him away into the wilderness by an appointed person (Lev 16:21-22). 
This is the only time during the rites of the Day of Atonement that hands are laid upon the animal. The significance of the rite is evident. It was a symbolic act that signified the placing of all the sins of the people that had accumulated in the sanctuary, upon the goat, so that they could be taken away into the wilderness. "Aaron shall lay both his hands upon the head of the live goat, and confess over him all the iniquities of the people of Israel, and all their transgressions, all their sins" (Lev 16:21).

"What is of particular significance here," rightly notes Gerhard Hasel, "is that the laying on of hands is accompanied by an oral confession of the totality of the sins of god’s people over the live goat. Thus all the sins of the people, from which the sanctuary had been cleansed through oral confession and laying on of hands, were transferred to the live goat for its elimination from the Israelite community. The sending away of the live goat into the desert by the hand of a man who is in readiness’ (Lev 16:21) is an elimination rite that symbolizes the taking away of all accumulated sins of Israel to the wilderness (Lev 16:10, 22)."31

The Identity of Azazel. Few words in the Bible have generated so much controversy throughout the centuries as the word Azazel. Within the context of this study we can only list the various hypotheses.32 Some maintain that the term Azazel is the proper name of the goat himself, meaning "the goat sent out." 33 This meaning is reflected in the ancient Greek and Latin translations,34 from which derive the corresponding English, French, and Spanish equivalents: "scapegoat," "bouc émissaire," "chivo emisario." 
A fundamental problem with this interpretation is that according to the Hebrew text the live goat is consigned "for [or to] Azazel" (Lev 16:8). The parallelism in the text between the goat "for Yahweh" (Lev 16:10) and the one "for Azazel" (Lev 16:10), suggests that Azazel is a being that stands in contradistinction with Yahweh. Since Yahweh is a personal being the same should be true of Azazel. Moreover. if Azazel meant "the goat sent out," a literal translation of Leviticus 16:26 would read: "and he who lets the goat go to the goat which is going away." It is obvious that such translation is meaningless.

Other maintain that Azazel is the name of the place where the live goat was dispatched. This view is favored by rabbinic exegetes who gave to the term Azazel the meaning of "rough and difficult place"35 or "the hardest of the mountains."36 This interpretation does not take into account the contrast in the text between the two goats: one is designated for God and the other for Azazel. Such a contrast demands, as Roland de Vaux points out, "that the second name, like the first, should be the name of a person."37 Since the only being that could have been placed in antithesis to God is Satan, Azazel has been mostly identified with Satan.

Azazel as Christ. Some Christians, however, have regarded both goats used for the cleansing of the Day of Atonement as representing a single symbol for Christ. The goat that was sacrificed would represent Christ who atoned for our sins through His death, while the goat that was sent to the wilderness with the sins of the people would represent Christ who took our sins and disposed of them permanently.

The Worldwide Church of God has recently adopted the view that the two goats most likely represent Christ, though it still allows for the possibility that Azazel might be Satan.38 This represents a significant departure from the previous unequivocal stance that Azazel represents Satan, who carried away the sins already forgiven as a punishment for his own guilt in instigating them. 39 
The identification of the two goats with Christ can be traced back to early Christianity. In his dissertation on The Symbolism of the Azazel Goat, Ralph Levy surveys the interpretation of Azazel in both ancient Jewish and early Christian literature. Levy finds that "in much Jewish interpretation, Azazel is a great fallen angel, perhaps Satan himself. In many Christian writings, the two goats are both Jesus Christ the Messiah."40 
Apparently what led some early Christians teachers to adopt the view that Azazel represents Christ, rather than Satan, was their desire to correct the faulty Jewish understanding of the nature and mission of the Messiah. By interpreting the two goats as symbols of Christ, Christians could show to the Jews that Christ first had to die as the Lord’s goat, and then He "was to go on a long journey [like the scapegoat], just like the man in Jesus’s parable of the talents (Matt 25:14-30), before eventually returning to his own household."41 This interpretation served a useful apologetic purpose by explaining "why the Jewish expectations had not come to pass."42 
Two texts are generally used to support the identification of the two goats with Christ. The first is Leviticus 16:5 which says that the High Priest "shall take from the congregation of the people of Israel two male goats for a sin offering."43The second is Leviticus 16:10 which says: "The goat on which the lot fell for Azazel shall be presented alive before the Lord to make Atonement over it."44

Five major reasons causes us to reject this view. First, as Frank Holbrook points out, "Since the casting of the lots sharply distinguishes between Yahweh and Azazel, it is also evident that these two personages stand in opposition to each other."45 Second, two animals were never offered at the same time for a single sin offering. A repentant sinner could offer two animals for two different offerings, such as sin offering and burn offering, but not for the same offering.

Third, Atonement was accomplished through the sacrifice of an animal, because "without shedding of blood there is no forgiveness of sins" (Heb 9:22). But Azazel was not sacrificed. It was sent into the wilderness where it was abandoned to die.

Fourth, the rite of Azazel began after the cleansing of the sanctuary had been completed. "When he [the High Priest]has made an end of atoning for the holy place and the tent of meeting and the altar, he shall present the live goat" (Lev 16:20). The mission of Azazel is aimed at the wilderness where he is sent, never to return.

Fifth, the oldest extrabiblical source for the story of Azazel, which is found in the Ethiopic book of Enoch, identifies Azazel as the source of all the corruption and sin on the earth.46 Such a personage in Scripture is clearly identified with Satan. 
Azazel as Satan. Most modern authors adopt the oldest Jewish interpretation of Azazel as a supernatural being opposed to God. This view is supported by both Biblical and extra-biblical evidences. Biblically, as we have seen, the parallelism between "for Yahweh" and "for Azazel" (Lev 16:8), suggests a supernatural "being opposed to Yahweh."47 No subordinate being could have been placed in antithesis to Yahweh, but "the devil himself, the head of the fallen angels, who was afterward called Satan."48

The extra-biblical support for the identification of Azazel with Satan comes from both etymological considerations and literary sources. Etymologically, many authors see in the name Azazel the root ‘el, which in Hebrew means "God." Various combinations have been proposed. One that is favored by several scholars is azaz+el, that is, "a fierce god."49 This interpretation harmonizes with the role of Azazel in Leviticus 16 as a being opposed to Yahweh.

The oldest extrabiblical source for the story of Azazel is found in the Ethiopic book of Enoch which was written sometimes during the two centuries preceding the Christian era.50 Asael (1 Enoch 6:1) or Azazel (I Enoch 9:4-6) is listed as the ninth of the fallen angels who eventually emerges as the leader and cause of evil and corruption (1 Enoch 13:1).

Chapter 10 of 1 Enoch is of most interest to us because here God instructs the archangel Raphael to bind Azazel and cast him in the desert. Verses 4 to 8 read as follows: "And again the Lord said to Raphael: ‘Bind Azazel hand and foot and cast him into darkness: and make an opening in the desert, which is in Dudael, and cast him therein. And place him in rough and jagged rocks and cover him with darkness, and let him abide there forever, and cover his face that he may not see light. And on the day of the great judgment he shall be cast into the fire. And heal the earth which the angels have corrupted, and proclaim the healing of the earth, that they may heal the plague, and that all the children of men may not perish through all the secret things that the Watchers have disclosed and have taught their sons. And the whole earth has been corrupted through the works that were taught by Azazel: to him ascribe all sin."

Similarities Between Azazel and Satan. Certain elements of this account, such as the binding and sending of Azazel to the desert, resemble the Biblical description of Azazel. Similarly the casting of Azazel into the fire looks very similar to the casting of the Devil in the lake of fire in Revelation 20:10. 
Several commentators have noted the similarities between the Jewish traditions regarding the fate of Azazel as found in 1 Enoch and in the Talmudic tractate Yoma, and the eschatological fate of Satan in Revelation 20.51 Ralph Levy offers the following concise summary of the literary correspondence between the two.

"1. In 1 Enoch 10:4 and 13:1 Asael is bound, prior to his judgment, as is Satan in Revelation 20:2-3.

2. In 1 Enoch 10:4-5 Asael is sent through an opening in the desert referred to as ‘Dudael,’ and eventually to a place of rough and jagged rocks. Yoma 67ab has the Azazel goat thrown over a precipice in a rocky place. Revelation 20:3 has Satan the Devil dropped into a pit.

3. 1 Enoch 10:8 gives the reason for Asael’s removal: to prevent his ongoing corruption of humanity. Revelation 20:3 provides a rationale for Satan’s binding and removal as a measure to prevent his deceiving the nations any longer.

4. 1 Enoch 10:8 instructs that ‘all sin’ is to be ascribed to Asael, paralleling the Biblical Atonement ceremony in which all sins of Israel are confessed over the Azazel goat (Lev 16:21).

5. 1 Enoch 10:13 depicts the final fate of Semjaza and his companions (including Asael) as being led off into the abyss of fire for eternal torment, just as Satan is cast into the lake of fire and sulfur, together with the Beast and the false prophet, to be eternally tormented (Rev 20:10)."52

The above similarities are strengthened by the sequence of events in Revelation 19 and 20, and the correspondence of these events with the Day of Atonement. Revelation 19:11-16 describes Christ who comes to execute judgment ("he judges"–Rev 19:11). "He is clad in a robe dipped in blood" (Rev 19:13), a reminder of the blood used by the High Priest on the Day of Atonement to cleanse the sanctuary. Christ does not carry blood like the High Priest, but wears a robe dipped in blood because it is His own blood that cleanses the sins of His people.

The outcome of the coming of Christ is also similar to that of the Day of Atonement. Christ destroys the wicked by His "sword" (Rev 19:21), a reminder of the impenitents who were "cut off" on the Day of Atonement (Lev 23:29). Satan is bound and thrown into "the pit" (Rev 20:3), a reminder of the sending of Azazel into the desert (Lev 16:21). The righteous are resurrected and reign with Christ, a reminder of the cleansing of God’s people on the Day of Atonement which resulted in the jubilee celebration of new beginnings (Lev 25:9). 
The association of Azazel with Satan fits the scheme of Revelation 20 and provides a remarkable connection between the Jewish tradition of the fate of Azazel on the Day of Atonement, and its antitypical fulfilment at the Return of Christ. 
Objections to Equating Azazel with Satan. The two major objections to equating Azazel with Satan are derived from the two texts of Leviticus quoted earlier. The first text is Leviticus 16:5 where the people are instructed to present to the High Priest "two male goats for a sin offering." This is interpreted to mean that both goats constitute a single sin offering. This interpretation ignores the context which indicates that the two goats were presented before the Lord for the purpose of selecting which one would be the Lord’s sin-offering goat. Thus the sentence may be considered as an abbreviated summary phrase, which is expanded and clarified later on verses 9-10 and 21.

The second text is Leviticus 16: 10 which says: "Azazel shall be presented alive before the Lord to make atonement over it." The expression "to make Atonement over it" is interpreted to mean that Azazel atoned for the sins of the people. This interpretation ignores that in the Scripture Atonement can be made in a saving sense or in a punitive sense. In a saving sense when the sins of a penitent sinner are atoned for by the substitute’s death of an animal (cf. Lev 4:35, ect.). In a punitive sense when the punishment (execution) of a guilty person atones for his offense (Num 35:33; 25:13). Just as punishment of those who shed blood rendered Atonement for the Israelite nation (Num 35:33), so the punishment of Azazel, as representative of Satan’s role in human sinning, rendered Atonement in a punitive way.

The expression "to make Atonement over it" can also be taken to mean "to perform rites of expiation besides it,"53or in proximity of it. This meaning is suggested by the fact that, as B. Levive points out, "the scapegoat was merely stationed near the altar while the priest took some of the sacrificial blood [of the Lord’s goat] for use in the expiatory rites."54 The rite of the scapegoat (Lev 16:21) clearly shows that it was a rite of elimination of sin, because no ritual Atonement or expiation was executed over the animal. 
We may summarize the five key aspects of the Azazel rite as follows. First, the Azazel rite took place at the conclusion of the ritual of the Day of Atonement, after Atonement had been made to cleanse the sanctuary of the accumulated sins of the Israelites. Second, Azazel is not slain and does not function as a sacrifice to expiate the sins of the Israelites, but as a vehicle to remove their sins away from the sanctuary. Third, the laying on of hands and the confession of sins over the scapegoat by the High Priest represents the symbolic transferance of all Israel’s sins that had been deposited in the sanctuary. Fourth, the bringing of Azazel into the wilderness to die represents the permanent removal and elimination of sin. Fifth, the sacrificed goat represents Christ who atones for our sins with His sacrifice, while the live goat represents Satan who will ultimately bear responsibility for all the sins and evil he instigated.
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Who Or What Is the “AZAZEL” Goat? [Various Quotes]
Peake's Commentary on the Bible asserts, "Having thus isolated the sin of the people from all  holy things, Aaron now proceeds to get rid of their sin altogether.  He puts both hands on the head of the live goat, recites over it all the sins of the people of Israel and thus transfers their sins to the goat.  The goat is then sent away and is lost in the wilderness.  There was a man waiting in order to follow the goat and see that it was successfully lost.  In the time of the Second Temple this man was usually a non-Israelite" (p.248).

This Commentary continues:

"According to Hebrew tradition, as preserved in the Mishnah, Yoma vi, 8, the goat was driven to a rocky terrace twelve miles east of Jerusalem, identified as the modern Bet Hudedun, and was driven over these jagged rocks to perish over this precipice . . . G. R. Driver, 'Three Technical Terms in the Pentateuch,' . . .  shows that the 11th century Jewish commentator Rashi was right when he understood AZAZEL to refer to the place to which the goat was sent.  It means, 'jagged rocks, precipice,' and only later did the word come to refer to a desert demon . . . the Rabbis were very clear that the goat was in no sense a gift to Azazel.  Rabbi Eliezer declared that the goat was not a gift to Semjaza (Sammael), the chief of the Fallen Angels, nor a bribe to him not to make their offerings void or falsely to accuse Israel. It was not a sacrifice since it was not slaughtered.  It was SENT AWAY BY GOD'S COMMAND.  God chooses the goat that is sent away to Azazel. Plainly and simply God himself is providing a means of getting rid of Israel's sin" (p.248-249).

The very name "Azazel" itself is very significant.  Strong's Exhaustive Concordance of the Bible points out that this term literally means "GOAT OF DEPARTURE."  It comes from two roots: aze, "a she goat (as strong)," and azal, aw-zal -- "a primitive root, to GO AWAY, hence to DISAPPEAR, fail, gad about, go to and fro, BE GONE, SPENT."

This the term "scapegoat" in the English is an unfortunate translation and does not really convey the true meaning of the original Hebrew word "Azazel."
Says the Companion Bible on this word, "Heb. for Azazel.  This 'for' looks like a personality answering to 'for Jehovah.' If it be the Evil one who is meant, then it is for his defiance." This goat was sent into the "wilderness." Says the Companion Bible, "wilderness, or desert, symbol of ABODE OF ALL EVIL THINGS . . . Azazel probably the personification of all that is 'great and terrible' there."

The desert, figuratively, is a type of the abode of the devil and his demons, or fallen angels.  Isaiah 13:21-22 describes the desert, "But wild beasts of the desert shall lie there . . . doleful creatures; and owls shall dwell there, and satyrs shall dance there.  And the wild beasts of the islands shall cry in their desolate houses, and DRAGONS in their pleasant palaces . . ."  The term "dragon" is also used to refer to Satan the devil, "that old dragon" (Rev.12:9). The desert is a type of the abode of Satan and his demons (Isa.34:14).  Jesus Christ said, "When an evil spirit comes out of a man, it goes through ARID PLACES SEEKING REST and does not find it" (Matt.12:43).  A man Jesus encountered, filled with demons, "abode in the tombs" (Luke 8:27). 
Concerning "Azazel," The Interpreter's Dictionary of the Bible states:

"The scapegoat dispatched on the Day of Atonement is described as being consigned 'to/for Azazel.'  There are three principal interpretations of this term:  
a)  It characterizes the animal itself, and stands for . . . 'goat that departs' -- i.e. (e)scape-goat.  This is the view of the LXX (vs.8, 10; vs.26) . . . A variation of it connects the word rather with Arabic 'azala,' 'banish, remove,' though the formation would then be unusual.
  b)  It denotes the place to which the animal was dispatched.  This is the view of most of the rabbinic exegetes . . . 'azaz,' 'a rugged cliff.' Some have sought to support it by connecting the name with Arabic 'azza' in the sense of 'be rugged,' and thus identifying it with the Beth Huddudo, 'sharp place,' named in Yom.6.8 and Targ.Ps.Jon. on Lev. 16:21 as the destination of the scapegoat.  This, in turn, is the Dudael 'in the desert' to which Azazel is consigned in Enoch 10:4.
  c)  It is the name of a demon inhabiting the desert.  This view is adopted by most modern commentators, and is anticipated in Enoch, where Azazel appears as a RINGLEADER OF THE REBEL ANGELS, who seduces mankind . . ." (p.325-326).

Similarly, A Dictionary of the Bible  by James Hastings, says:

"Azazel.  The name of the SPIRIT supposed to have its abode in the wilderness, to whom, on the Day of Atonement, the goat laden with the sins of the people was sent.  Azazel is not mentioned elsewhere is OT; but the name occurs in the Book of Enoch (2nd century B.C.) as that of the LEADER OF THE EVIL ANGELS, who formed unions with the daughters of men, and (as the legend is developed in the Book of Enoch), taught them various arts, and whose offspring the giants filled the earth with unrighteousness and blood.  On account of the wickedness wrought by Azazel upon earth,  the four archangels Michael, Gabriel, Uriel, and Raphael, are represented as IMPEACHING HIM BEFORE THE ALMIGHTY, who thereupon bids Raphael bind him hand and foot, and secure him, under 'rough and jagged rocks,' at a place in the desert called 'Dudael,' until on 'the great day of judgment' he is to be cast into the fire" . . .  there can be little doubt that the ceremonial was intended as a symbolical declaration that the land and people are now purged from guilt, their sins being handed over to the EVIL SPIRIT to whom they are held to belong, and whose home is in the desolate wilderness, remote from human habitations (v.22, 'into a land cut off'). . . ." (volume 1, p.207).

"The Goat That Disappears"
Unger's Bible Dictionary says the term "Azazel" means "an entire removal."  The word "Azazel" occurs four times in the Bible, all in Leviticus 16 (verses 8, 10, 26).  The spelling in the Massoretic text indicates the word is a combination of two root words meaning "goat" and "disappear."  Hence, the term itself means "The Goat that Disappears."  
The whole ceremony of the Day of Atonement in ancient Israel revolved around the two goats -- one, "La Yahveh," "for the LORD," and the other one, "La Azazel," "for Azazel."  It seems clear that these two goats were to serve two different purposes.  The one "for the LORD" was symbolical of the sacrifice for sins performed by Jesus Christ giving His life for us.  But the other goat, "for Azazel," was not sacrificed; it was banished into the wilderness, the region of the devil and his demons, with the sins of the people placed upon his head.  This goat stood for "Azazel," and was termed "the Azazel goat."  It bore the name "Azazel," and therefore was a type or representation of that wicked spirit being who lead the world into rebellion -- the original architect of sin and wickedness, Satan the devil! 
The Book of Enoch
In the Book of Enoch, written in its final form in the second century before Christ, one of the apocalyptic books of Jewish literature, and a book quoted by the apostle Jude (Jude 14), we read more about the sin of the angels and their rebellion against God.  In this book the evil angel who led the rebellion -- whom we call Satan, or the devil -- is identified as none other than "Azazel"!

  "And AZAZEL taught the people (the art of) making swords and knives, and shields, and breastplates; and he showed to their chosen ones bracelets, decorations (shadowing of the eyes) with antimony, ornamentation, the beautifying of the eyelids, all kinds of precious stones, and all coloring tinctures and alchemy.  And there were many wicked ones and they commited adultery and erred, and all their conduct became CORRUPT . . . . And the people cried and their voice reached unto heaven . . .

  "Then Michael, Surafel, and Gabriel observed carefully from the sky and they saw much blood being shed upon the earth. . . . And they said to the Lord of the potentates, for he is Lord of lords, and the God of gods, and the King of kings . . . 'Everything is naked and open before your sight, and you see everything; and there is nothing which can hide itself from you.  YOU SEE WHAT AZAZEL HAS DONE, how he has taught all forms of oppression upon the earth.  And they revealed eternal secrets which are performed in heaven and which man learned. . . .

  "And then spoke the Most High, the Great and Holy One!  And he sent Asuryal to the son of Lamech saying, 'Tell him in my name, "Hide yourself!"  and reveal to him the end of what is coming; for the earth and everything will be destroyed.  And the Deluge is about to come upon all the earth; and all that is in it will be destroyed.  And now instruct him in order that he may FLEE, and his seed will be preserved for all generations.'  And secondly the Lord said to Raphael, 'BIND AZAZEL HAND AND FOOT and THROW HIM INTO THE DARKNESS!'  And he made a hole in the desert which is in Dudael and CAST him there; he threw on top of him jagged and sharp rocks. And he covered his face in order that he may not see light, and in order that HE MAY BE SENT INTO THE FIRE ON THE GREAT DAY OF JUDGMENT" (Book of Enoch, 8:1-10:7).

Although the book of Enoch is not considered Scripture, this book was quoted by the apostle Jude, who says, "Enoch, the seventh from Adam, prophesied about these men:  'See, the Lord is coming with thousands upon thousands of his holy ones to judge everyone, and to convict all the ungodly of all the ungodly acts they have done in the ungodly way, and of all the harsh words ungodly sinners have spoken against him" (Jude 14-15). 
Since Jude quotes from the book of Enoch, I find no reason why we cannot do so, today, if we are careful and judicious in its use and interpretation. This passage about the sins of the angels, and the naming of AZAZEL as the instigator of the angelic rebellion, and the one who led mankind into corruption, violence and wickedness, before the Deluge, parallels perfectly with the Scriptures, which tell us that it was Satan, the devil, who seduced and deceived Eve in the garden of Eden, and led mankind into rebellion against God. 
      The Devil's Part in All Our Sins
The apostle John writes of Satan the devil, "And there was WAR in heaven.  Michael and his angels fought against the dragon, and the dragon and his angels fought back.  But he was not strong enough, and they lost their place in heaven.  The GREAT DRAGON was hurled down -- that ancient serpent called the evil, or Satan, who LEADS THE WHOLE WORLD ASTRAY.  He was hurled to the earth, and his angels with him" (Rev.12:7-9).

Satan is the "god of this world" (II Cor.4:4), the "prince of the power of the air" (Eph.2:2).  He is the chief architect of all evil, wickedness, and violence.  He is the author of confusion, the instigator of rebellion, the Originator of Apostasy!

The Day of Atonement, then, pictures not only the pure cleansing and complete atonement God made for the sins of the world, through the Sacrifice of Jesus Christ, but it also has a DUAL meaning and significance -- it also pictures the final JUDGMENT ON SATAN and HIS ANGELS for their part in the wickedness and evil that has occurred in the world, under their wicked sway and influence!  
 The Great Abyss
Speaking of the time of the second coming of Christ, we read that after Jesus and His angels put down rebellion around the earth, and destroy the armies that come against Jerusalem in a final "Armageddon," and throws the evil leader of the world into the lake of fire (Rev.19:11-20), another strange event will take place -- an event pictured and foreshadowed by the ceremony of the Azazel goat on the Day of Atonement!

"And I saw an angel coming down out of heaven, having the key to the Abyss and holding in his hand a great chain.  He seized the DRAGON, that ancient SERPENT, who is the DEVIL or SATAN, and bound him for a thousand years.  He THREW him into the Abyss, and locked and sealed it over him, to keep him from DECEIVING THE NATIONS ANYMORE until the thousand years were ended.  After that, he must be set free for a short time. . . .

The lake of fire is actually designed for Satan and his wicked demons.  Jesus said in the parable of the sheep and the goats, that the goats - who symbolize the wicked -- will go into eternal, age-lasting fire!  His words were, "Then he will say to those on his left, 'Depart from me, you who are cursed, into the eternal [aionian, "age-lasting"] fire PREPARED FOR THE DEVIL AND HIS ANGELS" (Matt.25:41).

At that fiery judgment, the great Destroyer himself will be destroyed. 
But, brethren, we the people of God look forward to a NEW heavens and a NEW earth, where no wickedness will exist -- where there will be therefore no evil, no Satan, no demons, no wickedness of any kind.

Let us look forward with eager hearts and thrilling excitement and anticipation of that great and glorious time!  Let us pray more fervently, to God our Father, "Thy Kingdom Come!"
